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THE 


DOCTRINE 


OF 


JusTIFICATION by FAITH 
in JESUS CHRIST, 


STATED, Ec. 


| SHOULD not have preſumed 
to have called the Attention of 
the Reader to ſo obſolete a 
Queſtion, had it not appear- 
ed that there are who take 
Pains to revive exploded Errors, and who 

in 
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in their Pulpit Diſcourſes concerning Juſtifi- 
cation by Faith, have treated Chriſtian Morality 
in ſuch a ſort as to give Offence to many of 
their Hearers. It is a Subject upon which Of- 
fence aroſe, even in the Apoſtolick Age; and 
which in after Times occaſioned much Strife 
and Contention in the Church: And as it 
will be for ever liable to theſe bad Effects, 
according to the Manner in which it may be 
handled or underſtood ; 1 think it not unſea- 
ſonable at this Time to ſet forth, in a ſhort, 
and plain Manner, (according to the beſt of 
my Judgment) what the true Scripture Doc- 
trine is, as declared in the Hotnilies of our 
Church, which may ſerve as a Guide both to 
Preachers and Hearers; to prevent the one 
from giving Offence, and, the other from too 
haſtily taking it. 


We muſt lay our Foundation in the 
Words of St. Paul, Rom. i. 16. The Goſpel of 


' Chriſt, is the Power of God unto Salvation. 


This is ſetting. forth the Goſpel, as the Means 
appointed of God, for the Salvation of Man- 
kind. And from what, or to what, was Man- 
kind to be ſaved? To be "a is, to be deli- 
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BN 
vered from ſome Danger; from ſome Miſery, 
to which Mankind was then ſubje& : And 
this the Apoſtle ſays was (the greateſt of all 
things, that ought to be feared) be Wrath of 
God, as it ſhould be manifeſted -hereafter, at 
the laſt Day. For ſo it follows, ver. 18. For 
the Wrath o God is revealed from Heaven, againſt 
all Ungodlineſs, and Unrighteouſneſs of Men. 
Or, as the Words may be rendered, The Wrath 
of God from Heaven is revealed, or made mant- 


feſt, againſt all Ungodlineſs. The Wrath of 
God from Heaven, is that Wrath which ſhall 


come down from Heaven; that Puniſhment 


which God, as ſovereign Judge of the World, 


ſhall inflict upon Evil-doers : Which, indeed, 
is declared by the Goſpel ; but it is declared 
likewiſe, by that natural Light, which God 
hath imparted to every reaſonable Creature ; 
as the Apoſtle urges in the following Verſes. 
For having ſaid that the Wrath of God is re- 
vealed from Heaven, againſt all Ungodlineſs, 
and Unrighteouſneſs of Men; he immediately 
gives the Reaſon why he ſays this, BECAusx, 
that which may be known of God is manifeſt in 
them, for God bath ſhewed it unto them. For 


the inviſible things of bim from the Creation of 


the World, are clearly ſeen, being underſtood by 
tbe 
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the things that are made, even his eternal Power 
and Godhead, ſo that they are without Excuſe ; 
becauſe that when they knew God, they glorified 
Dim not as God, ver. 19, 20, 21. That God 
will puniſh Sinners, is a Principle that natu- 
rally reſults from our acknowledging him to 
be Lord and Governour of the World. For 
if he is our Lord, Obedience is his due; and 
af we are Sinners againſt him, we are liable to 
his Correction. Now the very Heathens (the 


Apoſtle tells us) knew or might have known, 


that God was their Lord. They ſaw, or 
might have ſeen, his Power and Godbead in the 


J Works of the Creation; for which Reaſon, when 
> they glorified him not as God, but transferred 


that Honour which is due to him alone, to 


the , and vileſt of his Creatures, he 
juſtly pronounces them to be without Excuſe ; 
as Sinners againſt their own Minds; as doing 


.theſe things, knowing the Judgment of God, 


that they who did theſe things were worthy of 


Condemnation, ver. 32. 


'TxeRE could not be a ſtronger Motive of- 
fered to awaken the Attention of Mankind, 
and to engage them to accept the Goſpel, than 


to ſhew them that their whole Intereſt with 
God 
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God lay at ſtake, and was no other way to be 


ſecured. And the Argument comes with 


equal Force, both againſt Jew and Gentile, 


who were both alike concerned in it. For 
the Goſpel was the Power of God unto Salvation, 
to the Jew firſt, and alſo to the Greek, ver. 16. 


It is ſaid to the Jew, %; becauſe, by the 


Appointment of God, the Goſpel was firſt to 
be offered to the Jews. But it was of the 
ſame Importance to beth, for all were Sinners, 
Jews as well as Gentiles, as the Apoſtle goes 
on to ſhew. IM bat then? Are we better than 
they ? No, in no wiſe. For we have before pro- 
ved both Jews and Gentiles, that they are all un- 
der Sin, chap. iii. ver. 9. And from hence he 
draws this general Conclufion, ver. 20. There- 


fore by the Deeds of the Law, there ſhall no 


Fleſh be juſtified in bis Sight. The meaning of 
which is; that conſidering Mankind merely 
as under the Law; the Gentiles as under the 
Natural Law ; and the Jews as under the Law 
given by Moſes; no Man could acquit him- 
ſelf of the Penalties of the Law; for all were 
Sinners, and the whole World was berome guilty 
before God; as it is expreſſed, ver. 19. The 
Apoſtle does not mean, that the Deeds. of the 
Law will not juſtify a Man, ſuppoſing the Law 
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to be fulfilled; which would have been very 
abſurd. For if I have fulfilled the Law, I am 
juſtified by the Law. The Law puniſhes 
Tranſgreſſors only, and therefore if I am not a 
Tranſgreſſor; the Law acquits me. But the 
Apoſtle's Argument is, that there was no ſuch 
thing as pleading Righteouſneſs by the Law. 
For all were Sinners againſt the Law; and 
therefore, by the Law, all were under Con- 
demnation. How then are we to be juſtified ? 
It follows, ver. 21. But now the Righteouſneſs 
of God, without the Law, is manifeſted—even 
the Righteouſneſs of God, which is by Faith of 
Jeſus Chriſt, unto all, and upon all that believe; 
for there is no difference ; for all have ſinned, 
and come: ſhort f the Glory of God. Being 
juſtiſied freely by his Grace, through the Redemp- 
tion that is in, Chriſt Jeſus, whom God hath ſet 
forth to be a Propitiation. 


IT appears from theſe Paſſages, that Juſti- 
fication is not the Act of Man pleading Righte- 
ouſneſs by the Law, but the Act of God de- 
claring Forgiveneſs to thoſe who are Sinners 
againſt the Law. So-ſay our REFORMERs ex- 
preſſy. Juſtification is not the Office of 
Man, but of God and of God only. It is 
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* not a thing which we render unto him, but 
© which we receive of him — by his Free 
Mercy *,” Sc. Therefore it is here ſtyled 
the Righteouſneſs of God, or the Juſtification 
of God. It is God that juſtifies Man; Man 
cannot juſtify himſelf, And how does God 
juſtify Man? Why not by making him not 70 
be a Sinner, which cannot be; but by acquit- 
ting him, whilſt guilty, from the Penalties 
of the Law. To juſtify Sinners, and to for- 
give Sin, mean one and the ſame thing; for 
this is the only way in which Sinners can be 
juſtified. If a Man has broken the Law, he 
cannot plead that he hath fulfilled it. But if 
the ſame Authority which upholds the Law, 
declares Forgiveneſs, it is the ſame thing in 
effect, as if the Law had not been broken. 
And therefore the Apoſtle a little after explains 
Juſtification, by God's. not 1MeUTING Sin. 
Bleſſed are they whoſe Iniquities are forgiven, 
and whoſe Sins are covered; bleſſed is the Man 
to whom the Lord will not 11PUTE Sin. chap. 
iv. ver. 7, 8. Sin is imputed, when the Rigour 
of the Law is executed in the Puniſhment of 
the Offender. But when the Offender is 
forgiven, there Sin is not imputed. This 


* Second Part of the Homily of Salvation, 
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Juſtification the Apoſtle likewiſe ſtyles, Juſtifi- 
cation without the Law, or Juſtification without 
Works; and rightly. For that may be ſaid to 
be without the Low, or without Works; to 
which neither the Law, nor our Works, con- 
ſidered as relative to the Law, contributes any 
thing. And this is the Caſe here, For if we 
had fulfilled the Law; the Law, and our 
Works done according to the Law, would 
have availed to our Juſtification. But foraſ- 
much as we are Sinners againſt the Law ; the 
Law and our Works can avail only to our 
Condemnation ; as the Apoſtle argues, Chap. 
iii. ver. 20. For by the Law is the Knowleage 
of Sin; i. e. all that the Law can do is, to ſhew 
that we are Sinners; it will not declare our 
Forgiveneſs. This muſt be the free Act of 
our great Lawgiver, and Judge, as the Apoſtle 
here obſerves. Being juſtified freely by his 
Grace. And again, Eph. ii. 8, 9. By Grace 
ye are ſaved—not of yourſebves, it is the Gift of 
God. Not of Works, leſt any Man ſhould boaſt. 
This G:/t of God; this Grace in juſtifying 
Man, is the Fruit of Chriſt's Sacrifice; which 
is here ſet forth, as a Propitiation for Sin. So 
Coloſſ. i. 14. In whom we have Redemption 
through his Blood, even the Forgiveneſs of Sins. 


or 


l 
For it pleaſed the Father — having made 
Peace by the Blood of his Crejs, by him to reconcile 
all things, (i. e. all Mankind) to himfelf, ver. 
19, 20. 


Tu1s Doctrine was ill reliſhed by the Jeus, 
who, overmuch addicted to the Law of Moſes, 
placed all their Hopes there, and looked upon 
the Offers of God's Grace, as confined ſingly 
to themſelves. This Notion gave Occaſion to 
the Argument which the Apoſtle introduces 
in the fourth Chapter. at ſhall we ſay then, 
that Abraham cur Father as pertaining to the 
Fleſh bath found ? As much as to ſay; „e 
ee who truſt to the Law for Juſtification ; 
* conſider how the Caſe {ſtood with Abraham. 
“ For as Abraham was juſtified, fo his Sons 
ce alſo muſt be juſtified,” And how was 
Abraham juſtified ? By Works? No. For (as 
the Apoſtle ſubjoins) if Abrabam were juſtified 
by Works, he hath whereof to glory. He that 
can plead Righteouſneſs by the Law, juſtifies 
himſelf. There is no room for Grace, and 
Mercy, in the Forgivenels of Sin, where there 
are no Sins to be forgiven. Such a Man 
pleads his own Merit; which is what the 
Apoſtle means by Gl/ory:ng. But Abrabam 
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had not whercof to glory before God. He 
vas a Sinner as well as we, His Juſtification 
then muſt have been an Act of God's free 
Mercy ; and in this Light the Scripture ſets 
it forth, For what faith the Scripture? 
Abraham believed God; and it was COUNTED 
unto him for Righteouſneſs. Now to him that 
worketh, is the Reward not reckoned of Grace, 
but of Debt. But to him that worketh not, 
but believeth on him that juſtiſieth the Ungodly, 
his Faith is counted for Righteouſneſs. The 
Scripture does not ſay. that Abraham was 
righteous, but that Righteouſneſs was 7mputed 
or reckoned to him; 1. e. that he, though a 
Sinner before God, was treated as if he were 
righteous, in the free Pardon of his Sins. If 
Abraham had been righteous, i. e. if he had 
fulfilled the Law, his Juſtification would have 
been a Matter, not of Grace but of Debt. But 
as Abraham was a Sinner (as we all are Sin- 
ners) and ACCEPTED to Mercy; his Juſtifi- 
cation (as ours alſo is) muſt have been a Mat- 
ter of Grace, This is the Meaning of thoſe 
Expreſſions, 0 him that worketh and to him 
that worketh not. He that worketh, is he that 
by his Works 7ulfilleth the Law. He that 
worketh not, is he who by a fatlure in his Obe- 
1 dience 
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dience is o6noxtous to the Law. It was a very 
proper Way of treating the Jews, to ſhew 
them, that God's way of juſtifying hath al- 
ways been the ſame; and that they were 
called to no other Terms than their Father 
Abraham. He was juſtified by God's free 
Acceptance, in the Forgiveneſs of his Sins ; they 
were now to be juſtified by the ſame Mercy, 
in the Forgiveneſs of theirs. 


You have heard St. Paul's Doctrine diſ- 
tinctly explained, by himſelf, in Terms which 
admit of no Ambiguity. In Conformity to 
to which our Church, in the firſt Part of her 
Homily, on the Salvation of Mankind, ſets 
forth, that“ becauſe all Men be Sinners againſt 
© God, and Breakers of his Law; therefore 
* can no Man by his own Acts, Works and 
Deeds, be juſtified and made righteous 
* before God; but every Man by neceſſity is 
* conſtrained to ſeek for another Righteouſ- 
* neſs or Juſtification to be received [freely] 
* at God's own Hands, that is to ſay, the For- 
e giveneſs of his Sins and Treſpaſſes, in ſuch 
* things as he hath offended ;” which Juſti- 
fication is here placed upon “ the Merits of 
** Chriſt's Sacrifice, as the ſole Foundation 
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ce of its being accepted and allowed of God.” 
Now if this be St. Pauls Doctrine (and you lee 
plainly that it is ſo) it will follow, that what 
he ſays about Juſtification, in any other Parts 
of his Writings, muſt be reduced to this ſtan- 
dard ; and in particular, that when he ſays, 
(as he often does) that we are ſaved, or ju/ti- 
fied By FAITH, it is but a ſhorter Way of 
ſaying, that we are ſaved by the FREE MR: 
CIEs of God, in Jeſus Chriſt as offered by 
the Goſpel. St. Paul often uſes the Word Fa:th 
in this Senſe. Thus; the Faith of God, is the 


Goſpel of God. Rom. iii. 2.— The Law of 


Faith, is the Law of the Goſpel, ver, 27.— 


making void the Law through Faith ; is mak- 
ing void the Law by the Goſpel, ver. 31. And | 
chap. iv. —making Faith void, is making the | 


Goſpel void, ver. 14. So Gal. 11.—the hearing 
of Faith, is the hearing of the Goſpel, ver. ii. 
—they which are of Faith, are they who re- 
ceive the Goſpel, ver. 7.—and before Faith came, 


ſignifies before the Goſpel was publiſhed, ver. 
23. In all theſe Places Faith is put to ſignify | 


(not the INTERNAL AcT of Believing, but) 


the OBJecT about which Faith is converſant ; | 
or the GRAcx which Faith accepts, and em- 


braces. And thus our Reformers underſtood 


the | 


Jod.“ 
ou lee 
what 
Parts 
ſtan- 
ſays, 
J uſſli- 
ay of 
MrR- 
ed by 
Faith 
is the 
aw of 
27.— 


; mak- b 
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the Matter. For in the fecond Part of the 
fame Homily it is declared, —© This faying, 
« that we be juſtified by Fal TU onLy— 
© is ſpoken to take away clearly all MzrrT 
* of our Works—and therefore wHoLLY to 
« aſcribe the Merit and Deſerving of our 
e Juſtiication unTo CuRIsT ONLY, and 
© his moſt precious blood-ſhedding.” In 
which Paſſage it is clear that the being 
juſtified By FAITH ONLY, and BY CHRIST 
and his moſt precious blood- ſhedding oLx, 
ſtand as Terms of the ſame Import; for 
otherwiſe Juſtification could never be given 
wholly to either. But it affords a very clear 
Senſe, to ſay that Faith accepts that Grace and 
Mercy, which the Goſpel offers through 
Chriſt, and which is our sorE Juſtification ; 
and in this Conſtruction, to be juſtified by 
Faith, and to be juſtified by the Grace of the 
Goſpel, will be one and the ſame thing. This 
was the Senſe of our Reformers. Vor in the 
third Part of the ſame Homily, it is faid— 
* Becauſe Faith doth directly ſend us to Chriſt 
* for Remiſſion of our Sins, and that by Faith 
« given us of God, we embrace the Promiſes of 
* God's Mercy, and of the Remiſſion of our 
* Sins, (which thing none other of ourVirtues 

or 


' 
'Y 
1 


[ 16 ] 
© or Works properly doth,) therefore the 
“ Scripture uſeth to ſay, that Faith—doth juſ- 
tify.” A Man may be chaſte, ſober, and 
charitable: But neither Chaſtity, Sobriety, 
or Charity, is the Acceptance of the Grace 
offered by the Goſpel. But he who believes 
that he is juſtified by God's Mercies in Chriſt, 
and acts according to that Belief, does accept 
the Grace offered by the Goſpel; and in this 
Caſe it is one and the ſame thing, whether you 


ſay he is juſtified by Faith, or by the Grace of 


God. The Grace of God is that, and that 
ONLY, Which juſtifies him ; and Faith is the 
Act by which he accepts that Juſtification. 
It is as if a Creditor ſhould forgive a Debtor 
a Sum of Money. The Benefit is owing 
ſolely to the Kindneſs of the Creditor ; but it 
is the Debtor's Acceptance that puts him in 
Poſſeſſion of it. 


THe nat attending to this, and the referring 
Juſtification IT SEIT, to ſome àAcr of the 
Human Mind, was the Foundation of all thoſe 
intricate Diſputes about Ju/tifying Faith, which 
vexed the Church ſoon after the Reformation. 
For it being clear from Scripture, and con- 
feſſed, that ALL Faith will not juſtify, Divines 


Were 
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were put upon racking their Inventions, to 
find out certain Characteriſticks, whereby to 
diſtinguiſh that Faith, which does juſtify from 
that which does not juſtify ; in which (as it 
muſt needs have been) they laboured to no 
Purpoſe. For without entering into theſe 
Niceties, (which would be Time loſt) I main- 
tain, upon the Authority of St. Paul, that no 
Faith (i. e. no AcT of the Human Mind) will 
juſtify, For every AcT of the Human Mind 
is Man's Work; and the Apoſtle excludes every 
Work of Man from Juſtification, which he 
refers wholly and ſolely to the Mercies of God 
in Chriſt. Our Reformers are full and expreſs 
in this Senſe. For in the ſecond Part of the 
Homily before cited, it is faid—** To be juſ- 
« tified freely by Faith—or that we be juſti- 
* fied by Faith in Chriſt only; is not that this 
ce ur owN ACT to believe in Chriſt, or this 
« our Faith in Chriſt, which is wiTHiN us, 
* doth juſtify us—(for that were to count our- 
e ſelves to be juſtified by someE AcT oR 
« ViRTuE that is WITHIN OURSELVES) but 
* the true Underſtanding and Meaning thereof 
“js, that although we have Faith, Hope, Cha- 
* rity, Sc. yet we muſt renounce the Mx- 
* RIT of all our ſaid Virtues—as things that 
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e are too weak and inſufficient to deſerve Re- 
e miflion of our Sins, and our Juſtification, 
e and therefore we muſt truſt ov in God's 
% Mercy, and THAT SACRIFICE, Which our 
High Prieſt and Saviour Jeſus Chriſt, the 
* Son of God once offered for us upon the 
&« Croſs, to obtain thereby God's Grace and 
* Remiſſion.“ This was ſaid in conſequence 
of what had been laid down a little before, viz. 
That Juſtification is not the Office of Man 
* but of Gop;” and nothing can be plainer 
than that in the Senſe of the Homily, to-be 
juſtified by the Grace of God accepted by Faith, 
is the full amount of being juſtified by Faith, 


Ir this is the Caſe, it muſt follow, that 
Faith, conſidered as an Act of the Human 
Mind, can ſtand in no other Rank than as a 
'CoxnDI1T10N of our Juſtification. And a Con- 
dition it muſt needs be; for neceſſary it was 
that he who offered the Grace ſhould require 
our Acceptance. Nor will this make us Shar- 
ers or Partners with God in the Work of our 
Juſtification, but it leaves the whole of it ſolidly 
in himſelf, If a Man in need accepts a free 
Gift from another to ſupply his Wants ; where 
reſts the Glory of the thing ? Surely in the 
Give, 
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Giver, and not in him that accepts. There is 


Glory in giving, but none in accepting. 


Bur it is material here to be conſidered, 
whether ſome other Condition beſides Faith is 
not neceſſary to put us in Poſſeſſion of the Grace 
offered by the Goſpel; and one more undoubt- 
edly is neceſſary, which is OBEDIENCE to the 
Law of God declared by the Goſpel. In this 
St. James is expreſs and peremptory. What 
doth it profit, my Brethren, though a Man ſay 
he bath Faith and have not Works? Can Faith 


fave bim ?—Thou believeſt that there is one God: 


Thou doſt well, The Devils alſo believe and 
tremble. But wilt thou know, O vain Man! 
that Faith without Works is dead? &. James 
ii. 14—26, What ſhall we ſay now? Does 
St. James contradict St. Paul? So it may ſeem; 
for the one ſays that we are juſtified by Faith 
oNLY, or by Faith wiTHouT Works.; the 
other, that Faith without Works is of no 
Value. But the Solution is eaſy. Theſe two 
Apoſtles, as they had different Points in View, 
differ in their Expreſſions, but in Senſe and 
Subſtance they mean the ſame thing. When 
St. Paul excludes Works from Juſtification, 
he conſiders them as to their 1NTRINSICK 
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WorTH or Mir before God; and (becauſe 
we are all Sinners) declares them inſufficient to 
juſtify us; and ſends us to the free Grace of 
God in Chriſt for Juſtification, 'This was an 
anſwer to thoſe who thought that they had no 
Need of Chriſt, as believing that they had the 
Means of Juſtification within themſelves. St. 
James muſt be confidered as ſuppoſing the 
Truth of this Doctrine (for it is the very cor- 
ner Stone of the Goſpel of which he was a 
Miniſter,) but, having to do with thoſe who, 
in reliance upon their Faith turned the Grace 
of God into Licentiouſneſs, inſiſts that good 
Works are neceflary. Which two things 
are very conſiſtent. For, be it that Works 
cannot juſtify ; be it that ſuſtification is wholly 
and ſolely the Work of God's Grace in Chriſt; 
ſtill Works may be neceflary as a ConDITION 
to qualify us for that Grace. We cannot plead 
that we have fulfilled the Law. In this Senſe 
Works ſtand excluded. Put we may plead 
Gods free Grace in the Pardon of our Sins, 
PROVIDED We come up to the Terms upon 
which he offers it; and to this Obedience as 
well as Faith is neceſſary. This is St. James's 
Doctrine; and it is St. Paul's Doctrine too, 


who perpetually inculcates (as all the Writers 
both 


S 
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both of the Old and New Teſtament do,) that 
the Righteous ſhall be ſaved, and the Wicked 

ſhut out from the Kingdom of Heaven. This 

likewiſe is the Doctrine of our firſt Reformers. 

For in the firſt Part of the Homily of Faith, 

ſpeaking of that © LiveLy Faith which is 

e fruitful in bringing forth good Works,” they 

ſay, that © it is the suꝝE GROUND and Foun- 

© DAT10N of THE BENEFITS Which we ought 

* to look for, and truſt to receive of God ;” 

1. e. that it is the Cox pi io qualifying us to 
receive Juſtification at the Hands of God in the 
Remiſhon of our Sins. This is what St. Paul 
means, Gal. v. 6. where he ſays, (in perfect 
Conformity with St. James) In Jeſus Chriſt 
neither Circumciſion availeth any thing nor Un- 
circumciſion, but Faith which worketh by Love 
which ſhews that without this Faith Christ 
ſhall profit nothing ; we ſhall not avail our- 
ſelves of the Grace purchaſed and offered by 
him, becauſe unqualified to receive it. Where 
now is the Difference between ſaying (conjunc- 
tim) that we are qualified to receive the Grace 
of God by Faith producing its proper Effects 
in the Amendment of our Lives; and ſaying 
(diviſim) that we are thus qualified by Faith, 

and good Works? If any one fancies he ſees a 
Difference, 
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Difference, I ſhall leave him to ſhew what 
it is; but in plain, common Senſe, there is 


none. 


I ave ſtated this Matter to you as clearly 
and preciſely as I can; and in giving you 
the Senſe of the Homily, I have alſo 
given you the Senſe of the eleventh Article of 
our Church, of the Juſtification of Man; for 
the Article expreſly ſends you to the Ho- 
mily for Explanation, You ſee then the 
two Extremes that are to be guarded againſt, 
Viz. That we are so to reckon upon our own 
Virtues asnot to make void the Grace of God; 
and so to expect Juſtification from Chriſt, as 
not to think ourſelves diſcharged from the 
Obligation of moral Duties. Dis contra- 
dicts the firſt Branch of this Rule. It voids 
the Grace of God. For he who expects Sal- 
vation, and denies Jeſus Chriſt, mu/? truſt to 
the Law for Juſtification. He has left him- 
ſelf nothing elſe to truſt to. A Sinner he is, 
no doubt; but if the Law 1TsELF ſhews him 
that Repentance will do juſt as well as unſinning 
Obedience; the Law is his Juſtification, It 
is much to be apprehended that among Chriſ- 
tians ſome are so FAR Deiſts, as to believe that 

their 
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their good Works have MEr1T with God; 
and that if they lead what they call good 
Moral Lives, they want nothing elſe to ſave 
them. But ſuch ſhould be told, and often 
put in Mind, that there are none ſo good as 
not to offend in many things ; and that though 
God will accept of ſuch Obedience as, our frail 
Eſtate conſidered, we are able to pay; yet it 
is through his Mercy in Jeſus Chriſt, that 
he does accept it. Let not this be treated as 
an uſeleſs Speculation, Our Church calls it 
* the ſtrong Rock and FounDAT10oN of the 
“ Chriſtian Religion *.“ And certainly if we 
once {trip Chriſt of his Character as our Rx- 
DEEMER, we take away all uſe of his Ordi- 
nances, and expoſe the Goſpel itſelf to Con- 
tempt. The whole Chriſtian Worſhip, as 
directed in Scripture, has an Aſpect to the 
GREAT SACRIFICE that was once offered up 
for the Sins of the World, without which the 
very Propriety of it ceaſes ; and therefore it is 
not to be wondered at, if in proportion as a 
Man loſes fight of this eſſential Point, he pays 
no Regard to the externals of Religion : And 
when he has gone thus far, and commenced 


* Second Part of the Homily of Salvation. 
Heathen 
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Heathen (as it were) in PraQtice ; it is great 
odds but by Degrees he grows to be ſo in 
Opinion too. For if a Man can bring himſelf 
to believe that he has in his own Hands a Me- 
thod of Salvation as good as any that the Goſ- 
pel can propoſe to him, he will have ſmall 
Inducement to attend to any thing that the 
Goſpel ſays. This was the Caſe when Chriſ- 
tianity firſt ſet out. The Jews pleaded Juſtifi- | 
cation by the Law of Meſes; and ſo long as 
they were full of this Prejudice the Goſpel 
could lay no hold of them. We have the 
ſame prejudice to deal with at this Day. For 
as the Jews pleaded Juſtification from the Law 
of Moſes; ſo our modern Deiſts, if they have 
any hope in God, muſt reſt themſelves upon 
the natural Law, The Error in both is alike ; 
the Effect in both the ſame, viz. an utter 
Neglect or Contempt of Chriſt and his Goſpel. 


I nave faid thus much to ſhew the great 
Importance of this Doctrine, and how neceſ- 
fary it is that the People ſhould be well ac- 
quainted with it, For otherwiſe they will 
never be able to form true Notions of their 
own Eſtate, nor fee the Mercy and Goodneſs 


of God in their proper Light. But whilſt we 
are 


nn ee 
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are diſcharging ourſelves upon this Subject, 
let us ſhew ourſelves Workmen that need not be 
aſhamed, rightly dividing the Wordof Truth; nor 
by any crude unguarded Expreſſions, give our 
Hearers a handle to believe, or even to ſuſpect, 
our Meaning to be, that Faith in Chriſt will 
excuſe an immoral Life, which would be to 
deſtroy the very End to which every thing 
elſe is but ſubordinate, and without which Faith 
will have no Ground to ſtand upon. For if 
an immoral Life be conſiſtent with our Hope 
in God, it muſt have been ſo as well before 
the Goſpel came, as afterwards. But upon 
this foot there could have been no need of a 
Redemption, nor therefore any uſe of Faith. 
But the World being under Sin, was therefore 
under Condemnation ; and Faith came in that, 
by the gracious Offers which it ſets before us, 
we might the more effectually be ſtirred up to 
recover ourſelves from our ſinful Eſtate by 
true Repentance. 


I sHALL be told, perhaps, that I am fight- 
ing with a Shadow); and truly I believe I am, 
But it is not a Shadow of my own making, 
By all that I have known of this Queſtion - 
concerning Juſtification, which has filled ſo 
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many Pages in our modern Divinity, it has 
ever appeared to me to be a Controverſy more 
about * Words than any thing elſe. For 
whatever uſe bad Men may have made of 
theſe Diſputes to encourage themſelves in their 
Vices; I never did yet ſee it maintained by 
any Chriſtian Writer, that Faith in Chriſt 
did or could ſuperſede the Obligations of the 
Moral Law. And ſhould you now aſk our 


new Preachers, whether they really think, 


that Whoremongers, Adulterers, covetous 
Men, or Thieves, Sc. are fit for the King- 


* The pious and judicious Archbiſhop Sharp having ob- 
ſerved, that the moſt bitter Quarrels in Religion do often 
commence not ſo much from the different Senſe of the 
contending Parties, as from their different ways of explain- 
ing themſelves ; adds“ It would be, perhaps, no hard 
« Matter to make this appear in thoſe Controverſies 
& concerning Faith, and Zuſtification, and the Neceſſity of 
« good Works to Salvation; and imputed Righteouſneſs, &c. 
“fin which both Parties (eſpecially the more moderate 
“of both) ſeem to drive at much what the ſame thing, 
&« tho' by different Ways; as appears from this, that being 
& interrogated concerning the Conſequences of their re- 
cc ſpective Opinions, they generally agree in admitting or 
tc rejecting the ſame.” Sharp, Serm. 1. vol. i. This ſhould 
be a Caution to the People, not to be hay in taking Of- 
fence when ſuch Points are handled in the Pulpit, in which 
it may be as eaſy for them to miſtake the Preacher's Mean- 
ing, as it is for the Preacher to be miſtaken himſelf. 
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dom of Heaven; I have the Charity to think 
that, to a Man, they would anſwer, No. But 
the worſt of Men may have Faith ; for the 
DeviLrs believe and tremble. And how then 
are. we juſtified by Faith without Works ? 
The Anſwer, I preſume, will be (what it always 
has been) that good Works are NECESSARY, 
in the PERSON who is juſtified ; but they are not 
* THE THING that juſtifies. I admit this to be 
true; but if they would ſpeak the wwoLe Truth, 
they ſhould go on and ſay, that no AcT of 
Man, whether of Faith or of Moral Righte- 
ouſneſs, is THE THING that juſtifies. But why 
this to us only? Or how comes the Queſtion 
to be hung upon this Nicety ? Does not St. 


James ſpeak, in as ſtrong Words as we can, 


that a Man 1s JuSTIFIED by Works, and not 
by Faith only? James ii. 24. The Truth is, 
as has been above explained, I is Gop that 


* Aliud eſt Charitatem et Opera REQUIRI in PER- 
SONA quæ juſtificatur; quod concedimus: Aliud in Acru 
Iso, ſeu CAUSALITATE Juſtificationis; quod negamus. 
Nec ſi requiruntur opera, ut cov ccouir AN TIA fidem; 
ideo ſtatuuntur eſſe CA us Juſtificationis cum fide, vel 
ID 1PSUM præſtare quod fides facit in hoc negotio. Tur - 
retin. Inſtitut. Theolog. vol. ii. p. 743. Note; the 1D 
IPSUM, which theſe Writers talk of; is THE THING 
which they are never able to explain. 


D 2 juſtifieth 


* 
3 


11 

Juſtifieth us, by his Grace in Chriſt, accepting 
us as righteous ; to which Grace all ſhall be 
admitted who believe and obey the Goſpel, 
This is not ſaying either that Faith or Works, 
or both together, are THE THING that juſtifies 
us; but it is ſaying the trueſt and plaineſt 
thing in the World, viz. that BoTn of them 
are neceſſary, as Mx Axs to qualify us to receive 
Juſtification at God's Hands. I with alPChrif- 
tian Preachers wouid content themſelves with 
delivering this ſhort Leſſon, and here ſtop ; 
and then*no Offence could be given. But if 
they will run into the idle Diſtinctions of the 
Schools; or take upon themſelves to ſettle the 
preciſe Difference in point of Worth between 
Faith and Works; they will get into a Laby- 
rinth from which they will never be able to 
extricate themſelves, and, inſtead of inſtruct- 
ing, will confound the Underſtandings of thoſe 
that hear them. 


One thing more let me obſerve, in the 
Concluſion, which is, that he who believes in 
Jeſus Chriſt, and keeps his Commandments, 
hath in himſelf the true Foundation of Hope 
and Confidence in God. This is the conſtant 


Scripture Doctrine. But in Contradiction to 
this 


29 
this there are thoſe who will tell you, that a 
Man may believe in Jeſus Chriſt, and keep 
his Commandments, and yet nat know God, 
nor be in a State of Favour and Acceptance 
with him, for lack of certain internal Qualifi- 
cations, which they pretend to, but which the 
plain honeſt Chriſtian may not be ſenſible 


that he has attained. Strange indeed are the' 


Conceits, which Men of enthuſiaſtic Heads 
have grafted upon this Queſtion. But our 
Chuxch knows nothing of them, nor lays 
down any other Rule whereby to judge of 
our Spiritual Eſtate than this, —whether 
we have Faith, and whether that Faith 


— Worketh by Love. The Words of the Ho- 


mily are plain and expreſs « He that 
te feeleth his Heart ſet to ſeek God's Honour, 
« and ſtudieth to know the Will and Com- 
te mandments of God, and to frame himſelf 
te thereunto—may well REJoicE IN Gop, 
* perceiving by the Trade of his Life, that he 
te unfeignedly hath the RIGHT KNnowLEDGE of 
* God, a lively Faith, a ſtedfaſt Hope, a true 
© unfeigned Love and Fear of God *. Let 
no Man therefore be led away, or diſcom- 
forted with Words that have either no Senſe 


Third Part of the Homily of Faith. 
D at 


at all, or no ſound Senſe, in the Mouths of 
thoſe who uſe them. When they talk of 
their Feelings, and Convictions, and Aſſuur- 
ances; of Regeneration, or the new Birth, 


or the new Creature, and the like; you 


have nothing elſe to do but to examine your 
own Hearts and Conſciences ; and, if you find 
that you ſincerely believe in Chriſt, and hope 
to obtain Mercy from God, through the Sa- 
crifice of his Blood, and conſtantly endeavour 
to frame your Lives according to his Laws 
and Commandments ; you may anſwer boldly, 
that you truſt you are in Poſſeſſion of EveERY 
THING which the Scripture means by thoſe 
Expreſſions, and which it requires as neceſ- 
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